Gnjilane and surrounding villages (Šilovo, Gornje Kusce, Gornji Livoč, Parteš, Pasjane, etc.) . 3 From the very outset of the field research at "Radinac" refugee camp near Smederevo, in an interview of an elderly woman from Cernica near Gnjilane, the issue of relations between the natives and incomers, self-identification and identification by others, stood out. Talking about weddings in Kosovo, the female interviewee referred to her own family as "native" as opposed to the incomers whom she referred to as "Šops" [Sops] , thus drawing a sharp we/they dividing line. In the course of further research among the displaced people from Kosovo, this issue permeated and was, at times, even dominant in almost all the interviews conducted. My informants that fled Kosovo in June 1999 and who are officially designated in Serbia as "internally displaced people", effectively placing them in a non-status neither-here-nor-there limbo, continued, in their hearts and minds to live in Kosovo. The natives/incomers division was still conspicuously relevant, reinforced by the gloom of refugee life reality. During the field researches in 2005 and 2006, the interviewees were burdened with the problems of their subsistence, their life under the protectorate and anxiety over the final solution to the Kosovo status, hence, colonization was discussed with restraint taking into account the passage of time and mostly when I brought up the issue in my questions. Nevertheless, their stories confirmed my opinion that the issue of relations between the (at least) two groups within the Serb ethnic community in the area under scrutiny as well as the ways in which these groups define and designate one another must be inevitably explored further.
As Richard Jenkins explained, ethnicity (other forms of collective identity as well, depending on the social context) always represents the result of interaction between continuous processes of external and internal designation, selfidentification and identification by others. The external and internal definitions are intertwined and dependant on one another, so that one cannot be understood without the other. 4 The external definition -categorization -is an important dimension of the internal definition. 5 In cases of mutual consent, the internal definition becomes confirmed; if there's no consensus, then one group imposes a name and categorization to another group which considerably influences the social experience of the categorized. 6 According to this approach (where society and its categories are taken to be social constructs), identities are fluid, determined by the situation and open to negotiation, while at the same time, being significantly influenced by external definition, the question of power and dominance.
7 This paper only aims to present a preliminary result of the research, 8 and it is directed towards understanding the role of internal definition -categorization in terms of groups-in processes of identity construction among the members of Serbian community in the area of Southeastern Kosovo. The interpretation of one's own identity among the incomers in Kosovo, and sometimes even among the natives, is closely related to the possible interpretations given by the other party respectively.
9 Focusing on the external definition, the so-called "neighborly discourse", 10 allows a deeper insight into the dynamics of identity shaping processes in a border and multi-ethnic area.
Colonization -Background
After 1912 Kosovo merged the Kingdom of Serbia and the government brought various agricultural legislation and demographic measures (colonization) to aid the process of merging. During WW I the process ceased, only to be continued with more intensity after 1918, in the next agricultural reform. Manifesto by Alexander Karadjordjević from December 21/24, 1918 11 identified the necessity of agricultural reform on the whole territory of the united Kingdom, with an aim to terminate residues of feudalism and give the land to the farmers and war volunteers. Colonization was further supported by various acts: in 1919, a policy 12 was proposed that emphasized colonization; the legislation referring exclusively to agricultural reform and colonization of Kosovo was proclaimed in 1920: "Policy on colonization of new southern areas".
13 Non-occupied state land, rural and municipal land were designated for colonization. The policy defined regulations accordingly, so that every family would get four or five hectares, and in city areas no less than two hectares. Depending on land quality, there was a possibility of acquiring even more land. The policy benefited colonizers in many other ways: free transportation, usage of state building material such as woods for house building and so on. The agricultural reform was a slow and difficult process though, the same as colonization.
14 The state help did not aid enough: the colonists had to take matters in their own hands, cut woods, build houses and fertilize land. The colonization was marked by various irregularities, weak organization and inconsistency. 15 However, it was a planned colonization: people from (mostly from Lika, Herzegovina, Dalmatia, Monte Negro, Metohija and Southeastern Serbia) settled on the states' designated areas, they could not choose like the ones that moved in before WW I. 16 In fact, they began to inhabit the areas with predominantly Albanian population. Atanasije Urošević explains it in the following way:
After the World War, many Serbs have moved in. This was aided by colonization. For the most part, the new colonizers were given land for free, to move in. It is only here, that the colonizers were settled in where the government determined; they could not choose the lace like the first ones. Therefore, these others are not found everywhere, but only in the areas designated by the government. The majority reside in the western part of Gornja Morava (west of Požeranja and Vitina), an area inhabited solely until the Liberation by the Albanians. The main roads were taken care off too. That is why the colonists were moved again in the western part of Gornja Morava, with certain distances near the road from Uroševac all the way to Požeranja […] . Economy caused this population to move out of their native area, but the government added up a political moment too.
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Other authors, like Milovan Obradović, also claimed that the national goals were the foundation of the colonization of Kosovo.
18 However, the recent Serbian literature 19 disputes the argument, claiming no such goal was present. On the other hand, all of the informants, the natives and incomers alike, view the colonization as a national strategy. Kosovu (1918 Kosovu ( -1941 , Institut za istoriju Kosova, Priština 1981, 104-105. 19 B. Lekić, op. cit., 197-198. villages, especially so since these Serbs were from a different area. 20 The native Serbs too, had similar opinions: the incomers, although coming from the same genetic pool spoke differently, had different customs and behavior; the natives were especially bothered by the way the incomers had got the land -for "free" (which is emphasized even today) -unlike them, whose ancestors acquired it "in blood". Some sources even point out to the notable examples of cooperation between the native Serbs and Albanians against the incomers, perceived as the usurpers.
21
Hence, the status and standings of the incomers were very difficult: they were not welcomed well by the local populations and the state failed to provide necessary means of support.
22 My informants described the hard life of their parents and ancestors in the period of colonization. In a quest for better life, they have traveled by foot, some families in harnessed vehicles managed to move some of the belongings, while once there, they had to clean and cut forests and fight to survive.
The fieldwork among the incomers was focused on groups from wider area of the city of Vranje, from poor villages near Surdulica, Vlasina, Vladičin Han, Vranjska Banja and Pčinja that were once settled on the territory of Southeastern Kosovo, in the villages of Vlaštica, Žegra, Cernica, Požaranje, Trpeza, Grmovo, Drobeš, Kabaš, Novo Selo, Tankosić, etc. There were some incomers from villages in Vranje's vicinity who used to buy houses and estates from the Muslim population in Gnjilane. 23 After arriving in the new environment, they labeled themselves as Vranjanci, while the natives designated them as Šops.
Naming
The incomers, especially those from Southeastern Serbia, were regarded as Šops by the native populations. In the villages with mixed population of the natives and incomers from the Vranje area, the natives made a clear distinction between incomers from Monte Negro, Herzegovina etc. In certain villages, like Vrbovac and Grnčar (near Vitina), the natives labeled pejoratively all incomers (and not just those that came from the Vranje area, but also Montenegrins and those from Herzegovina) as Šopi, Šopci or Šops (Šop -masculine, Šopka -feminine, Šopce/Šopciki -child, children), regardless of their actual place of origin. One informant, born in 1939, from the village of Vrbovac explains it:
[1] We did not make any distinction. All people from Vranje, or where ever, we labeled "Vrcari", or "Šops". The same. (So, all incomers were "Šops"?) Yes, all incomers, all were "Šops", all were "Vrcari". (Why did you call them "Vrcari"?) Well, it is our tradition, that is how my mother and grandmother spoke. "Vrcari" implies that they came from someplace else. Aliens. All people here labeled them like they [the incomers] were not Christians, so not to be trusted.
[2] We called them Šopci.
In the Vitina area, the incomers were also called Vrcari, the label derived from common occupation, rope making (vrca-rope). The natives hence had identified all incomers with the common label, while the incomers had perceived and maintained clear cut cultural boundaries.
The incomers had not accepted the assigned label for themselves (along with all that the name designated). During the interviews, the subject was rarely brought up by the informants themselves. When asked bluntly about it, most of them showed mixed emotions of humiliation and anger. Physically, they reacted by a gulp down and voice change. As an example, I present a transcript of an interview with an elderly female and her son (internally displaced from Žegra, Gornje Kusce). The son wanted to know if his father's family (the groom's), before marriage, had brought her wool so she could make presents (the informants are marked with the first letter of their respective names; my questions are in parenthesis):
[3] N: No, they didn't bring me any. That was the custom among the natives. And we were Šopo…but not really, we are from Vranje! (That is how the natives used to call you, right?) Shh…We are from Vranje, dear, but the nickname was given to us…Č: OK, OK, they used to call them Šops. But they are…(Were they called Šops, Šopci or Šopi?) Č: Šops, Šopci, Šopci, Šops, that is all the same! (So, the natives called the incomers from the Vranje area like that?) Č: No, not from Vranje. Actually, all were labeled the same: people that came from Vranje, Han, from Lika and Monte Negro, in the Vitina area. Some Montenegrins were in Vitina.
A female informant, born in 1952 in Gnjilane, into the family of natives, explains how her husband addressed her sister-in-law (a brother's wife) who was born into the incomers:
[4] "Šopke", "Where are you Šopke"?, and she would get angry: "I'm not a Šopke, I am from Vranje"! "No way, you are Šopka for me"! Even though the incomers did not accept and were opposed to the external definition, many examples show that the definition was also internalized. 24 It is now necessary to explain several issues regarding historical geography. Šopluk or Šopsko is a mountain area in the central Balkans. The boundaries of Šopluk are not clearly defined, in fact, literature provides different margins. These boundaries are difficult to establish since the residents refuse to be identified as 24 See R. Dženkins, op cit., 125.
Šops; instead, others are always called Šops, the ones living further away 25 . The name itself carries a deep pejorative connotation, assuming a very simple man, living isolated in mountains, far away from civilization. 26 There are multiple theories and assumptions on their origin, the meaning and origin of the name, but Slavic component has never been questioned. 27 At present, Šopluk includes the area in between Serbia, Macedonia and Bulgaria (nevertheless, state borders have been changed many times), with the largest part being in Bulgaria. Šops belong to the three south Slavic people and declare themselves as such.
It still remains an open question if the colonists, from the wider area of Vranje, were Šops or not, considering that they were identified as such by the local populations. The boundaries of Šopluk in Serbia are fluid hence the answer can be different. Jovan Cvijić defines Šops as the population of the higher/mountain parts of Pčinja, Vlasina, Lužnica and Pirot. 28 Rista Nikolić argues that the boundary goes from Bela Palanka and Pirot basin, encircling the villages of Vlasina, Crna Trava and Pčinja, so that Šops settle in mountain areas, and are not found in Pomoravlje.
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From the cited authors, it could be concluded that a part of colonists surely originated in the territories inhabited by Šops. Throughout this manuscript, and in my discussion on the relationship between the natives and incomers, the colonists are marked with quotation marks ("Šops"), respecting their decline to be identified as such. 25 Šop is always someone else, living even far away from the Šopluk boundaries. The incomers in Kosovo called the natives by the same name the natives used for themselves, (Starosedelci -masculine, Starosedelka -feminine) which clearly testifies on the power relationship. The colonists/incomers too, used to label the natives with somewhat pejorative name too, in their intra-group communication, or in their respective individual reactions to the enforced naming; hence the natives were called "hempen" (since they engaged in hemp raising more than the incomers) and "tails" ( reparci) ( a "tail" is a specific decoration made of spun out black wool that the native women wear around their waists, with fringes hanging at the back).
[4] We used to call them "hempen". Because they raised hemp, and for us, it represented something gross, that is, raising hemp, sinking there, what do I know, in a whirlpool. And then, they call me "Šop" and I call them "hempen" (male informant, born in 1954 in Vlastica; he lives in a rented place in Vranje).
The native identity of the Serbs and Albanians in the area of Southeastern Kosovo, in the period of colonization, in not altogether undisputed. The notion of a native group is problematic in itself. 30 Besides, Atanasije Urošević provides the data on several waves of migrations and colonizations from the different areas, at the different time periods and for different reasons.
31

Categorization
In the process of mutual identification both the native and incomer Serbs have denied each other the ethnic membership. The natives questioned Serbian identity of the incomers, taking them to be Šops and not real Serbs. This defined the incomers further as those belonging to "a different religion" (the less educated informants presume that the term religion assumes also ethnic and religious affiliation, as well as identity in general).
[5] We didn't marry them since we assumed that it would mess up the (our) religion. They had a different way of speech, hard to bear: they used bad words, and swear a lot even mentioning the closest family members. This model also developed in our speech too, that you can say those things, but much later on (male informant born in 1939 in Vrbovac).
[6] We didn't marry them, nor gave our daughters. "How can you give your daughter to Vrcari, or to take a wife from them?! Their families are like…you know. His rooster, sings from his vehicle. They were moving around all the time, there's no consistency in them… they just announce: "I'm leaving now". Then they sell something, and move on. So, I would not give away my child to this kind of people. They move around, they would take my children away too. But now the time has come and we all live like that. Now a rooster sings on vehicle to everybody. And who would say it would come to this! (male informant born in 1939 in Vrbovac).
[7] They were not counted as one of "us", these people that came from Vranje. They were really different. (…). My grandmother had the same opinion (…). Šops and the natives did not mix in marriages (female informant born in 1941 in Klokot, lives in Binač today).
On the other hand, for the incomers, the natives seemed similar to the Albanians. In describing the natives, the incomers emphasized the fact that the natives were longer under the Turkish rule than the people from Vranje (until 1912, while Vranje got liberated in 1878); moreover, the natives lived together with the Albanians, hence were experienced as "others" and culturally backwards by the incomers.
[8] They lived a very different life, these people, the natives. They lived among the Albanians. It was in the Turkish times. And those people who stayed to live among the Albanians, they accepted a lot of the Turkish way (…) Their women went around covered (…). They used…to live here…in the Turkish times…And so were we…live here in the Turkish times, but here…they stayed to live together with the Albanians…The same as Albanians, men and women were separated. It took them a long time to overcome this (female informant born in 1941 in Žegra, lives in a rented place in Vranje).
[9] They were not allowed to harass the natives (the informant is addressing the Albanians). The natives were the same as the Albanianseye for an eye. And we -we were mellow people…And the natives were much more impulsive (male informant born in 1927 in Vlasina, then moved to Kabas, internally displaced in Binač).
The natives and "Šops", although belonging to the same ethnic group (though sometimes denied by each other), religion, language and dialect (of the Prizren-Timok type but with a different local versions), lived as two endogamous groups. Mixed marriages are entered from 1960's though sporadically, in specific family circumstances. Older people at both sides did not approve of the new practice.
[10] When one of us, the native, takes a Šop person for his/hers wife/husband, she/he is not looked upon as a human being (male informant born in 1926 in Pasjane, today lives in a camp in Vranjska Banja).
[11] They used to mock me, laugh at me, because I took her for my wife (Who mocked at you?) Well, my neighbors! (And what do they say?) Why have you taken a Šopka? A rooster sings from her vehicle, they used to tell me. They move around constantly, they came here from somewhere. They will stay here for awhile too, and then they will just move on. And really, they ran away! (male informant, around 70, born in Žegra, now internally displaced in Gornje Kusce).
[12] The relationship between the Serbs and us, the incomers, was not very good. Not so good. There was a mutual distrust, so no one befriended with the natives, nor has given away a bride. Maybe I was the first one to "break the ice". I married a native woman from Šilovo (…). My father had never accepted her (male informant born in 1936 in Vrbica, a Montenegrin, now internally displaced in Šilovo).
Since 1980's, mix marriages appear more frequent but the distinctive identities have remained until today. Many of the informants, even though being internally displaced from Kosovo, emphasize that they are the natives, that their sons are married with the native women and so on. Children from the mix marriages are called mutts. In a few cases that I've come across, these children, now grown ups, say they feel as "natives", choosing hence a more favorable identity. If a father appears to be a native, then they experience their own identity as indisputable.
The distinctive identities are based on the interpretations of the local and regional differences. The local, that is, regional identities in certain aspects assume a significance of an ethnic identity. The members of another group are experienced as different while possible kinship relation between the groups is seen as a threat to one's own identity (see transcript [5] ); children from such mix unions are considered to be mutts etc. The natives openly declare to view the incomers as "aliens", "being non-Christians" (see transcript [1]). The "Šops", familiar with these attitudes, have mentioned during the interviews that the natives never considered them to be "true" and "great" Serbs. An ethnic identity, as explained by Mladena Prelić, represents a social construction but formed in such way to acquire primordial attributes, so ordinary people experienced it in essential and primordial sense. 32 The natives do not see the "Šops" as carriers of the same ethnic identity; they lack primordial devotion (the feeling of companionship and solidarity which develops from a belief in blood kinship, same origin and similar).
An interesting research question here appears to be an overlap of ethnic and gender, as well as local and gender identities. During the conversations with both males and females, the images on other group gathered around a few key subjects, especially so around the women's behavior and dress; this issue was prone to stereotyping among both groups. The natives described women of the "Šops" group as being not clean enough (in a broader sense of the word), with more liberated behavior and dress. 33 If someone from the natives would marry a "Šop" girl, his relatives would experience her as dirty and would reluctantly eat the food she prepared. They used to say that the bread she made is "hard as a rock". This established stereotype is clearly evident from the story told by a woman from Vrbovac (born in 1981 in Klokot, married into the Vrbovac village) on one such Šop girl who got married into the natives; the informant could not even tell if the bride was originally from newcomer's family from Vranje or some other area.
[13] When he married her, she was so dirty, she didn't keep the house or herself either, for she was very dirty. When she was making bread…soft bread is kneaded first, then put into this special pot…then comes the rest. However, she made it so awful that it was uneatable, but her sister-in-law and mother-in-law had to try it, that was the custom (…) Her in-laws didn't pay a visit to her native house since she was dishonest. The in-laws saw their son and daughter-in-law but didn't go, they stayed home. That's how the story goes, what I heard about her. Now, she's changed, works, keeps herself up. She lives now better than anyone else, let me tell you. She uses a lot of stuff. Keeps her body fit. And she got more beautiful, keeps the hygiene. But when she came, that's how it was. This is what I've heard about her (And how old was she when she got married?) Well, young, like 18-19.
The opposition clean/dirty implies a number of other antagonisms: one's own (ours)/ alien, native/mobile population, "true Serbs"/"Šops" and so on. The stereotype on cleanness referred solely to the incomers' women, whose dress (futa, a hand woven skirt), and more liberated behavior provoked comments and mock. Atanasije Urošević wrote that the natives referred to women of incomers in a derogatory manner as "futarke" on account of their unusual skirts. 34 On the other hand, "Šops" found it strange that among the natives, during various social gatherings such as family' saint day, weddings and so on, males and females are seated separately and do not dance together. 35 They further explained that the natives' upbringing of female children was very strict. For example, when approached by somebody on the road regardless of the sex, a native woman would just lower her head down and not say hello. She was dressed in long dress, with many layers made of hemp, and her head was covered with two scarves, one covering her face (according to the description given by the "Šops"). The differences in female dress, used to establish the boundaries, have become elements which made them permeable. Since the 1960's, the native women have made skirts futa and worn them in everyday occasions; their skirts are woven in black, and are distinguished from the "Šops'" by the decoration and the way of fastening. Even today, older women in rural areas are dressed in this type of skirts. The traditional dress, on the other hand, richly decorated and layered, is carefully kept and wore only at weddings.
At the time of colonization by the incomers, the natives engaged in cattle breeding, and some agriculture (corn and wheat) their diet focusing on these products. The native women were very skilful in kneading (bread, pita and filije, a type of layered dough specially baked outside). The incomers engaged less in cattle 34 Ibid. 35 Compare op cit., 139.
breeding and more in various types of agriculture: they raised various fruit, vegetables and wine growing, an also were skilful artisans. During my research, I have heard several stories on how the natives used to eat only green tomatoes (baked) while the red, ripe ones were thrown away. Then, from the incomers, they learned the usage of ripe tomatoes. The incomers made wine and brandy, while their women made various dishes out of vegetables and winter food-stash (turšija). The differences in cuisines and house decoration are even today a foundation to consider the "Šops" women as dirty and unskillful to make bread, a highly valued food in the traditional culture of the natives. On the other hand, the "Šops" women valued themselves as better and more progressive housewives: they made dishes out of vegetables that the natives never even heard of and slept in beds while the natives slept on the floor, on straw.
The natives, being very proud of the native identity (they constantly emphasized they are the natives since their ancestors had lived on the same land thousand and some more years), see the "Šops" as a very mobile population, constantly on the move, and unable to settle in one place (pevac na kola, a rooster on their vehicle announcing the recent move) and this makes their characteristic feature. All the presented accounts and stereotypes of members of one group or another tells us more about the people doing the categorization than vice versa. 36 In their description of the incomers, the natives reveal the main constructs of their own identity: relationship with the ancestors, highly valued tradition, family and kinship relations, and attachment to the land and their homes where they live "since forever". A widely used metaphor pevac na kola ["a rooster on the vehicle"] illustrates the relationship of the natives toward change of residence and changes in general. Since they live (or used to live) in a multiethnic environment, the natives have a need to emphasize the Serbian identity, describing so themselves as the carriers and guardians of ancient Serbian customs and religion. Both groups, especially so the "Šops", have shown a very good knowledge of the outer determination of their respective identities. It even happened that the "Šops" imitate the way of speech used by the natives when discussing the "Šops".
The "Šops" in the post-war context and discourse
Since the 1960's, and more intensively in the 1980's, the "Šops" are moving out of the area, settling in Vranje and other parts of inner Serbia. In the Southeastern Kosovo, they used to inhabit rural areas where the majority of population was Albanian. The Albanians have perceived them differently than the natives with whom they had lived for generations, and pressured the Šops accordingly. These explanations were given by both the natives and incomers. Besides, the natives, contrary to the incomers, lived in extended kinship families, which provided security in troubled times. However, the natives criticize the "Šops" for being the first to leave Kosovo. They think the incomers got the land as a gift, so it was easy for them to abandon or give away that same land. Very few incomers have stayed in the Southeastern Kosovo, mostly the ones who married into the native families. The villages they once inhabited today belong to the Albanians. In the post-war context and discourse, the relationship of the natives toward the incomers bounces between negative opinions and condemnation to a deep regret: if the natives had formed kin relations and truly accepted the incomers, the incomers would not be able to leave so easily, and perhaps Kosovo would have been kept. The natives also mention they had a closer relationship with the "Šops" than with colonizers from the other areas. In spite that the agricultural reform and subsequent colonization aimed, at least in one part, to be a national strategy to settle Kosovo with the Serbian population, the representatives of the government and Church had not found it necessary to work in overcoming the differences and hence boundaries within the Serbian community. Many of my informants recognize this fact, with a deep regret. As all the other internally displaced people, the Kosovo "Šops" remain in constant unpredictable position. They were not accepted by the natives, while their native community does not recognize them as one of "their own". Their name is a result of categorization, which had the power to determine undertones of the everyday life.
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The current image of Kosovo as an area marked only by Serbian-Albanian conflict is oversimplified and wrong; this image implies a wrong conclusion on rigidness of the two peoples and languages. 38 Until the end of the 20 th century, cultural boundaries and endogamy existed and were maintained among the Serbian population in Kosovo. Given the complicated reality of Kosovo territories, identities seen as practical products of social interactions, can be better understood only if we include the situation "within" and wider socio-historical context. друштвеног обликовања идентитета, и то на подручју које карактерише погранични карактер и мултиетницитет.
Староседеоци и "Шопови", иако истоветни по етничкој припадности (премда су је једни другима, у извесном смислу, доводили у питање), религији, језику и дијалекту (призренско-тимочки дијалекатски тип), само с различитим локалним говорима, живели су као две ендогамне групе. Дистинктивни идентитети двеју група заснивају се на интерпретацијама локалних и регионалних разлика. Локалним, односно регионалним идентитетима придаје се у појединим њиховим аспектима значај етницитета. Припадници друге групе опажају се као другачији, и то у таквој мери да се изражава бојазан да они првима могу угрозити идентитет уколико би дошло до орођавања (в. транскрипт [5]), деца из таквих бракова сматрају се мелезима и сл. Етнички идентитет представља друштвену конструкцију, али формирану на такав начин да задобија примордијалне атрибуте, односно -обични људи доживљавају га у есенцијалном и примордијаланом смислу (Прелић). Староседеоци не опажају "Шопове" као носиоце истог етничког идентитета, јер недостаје примордијална приврженост (осећање заједништва и солидарности, које произилази из веровања у крвно сродство, заједничко порекло и сл.)
